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Abstract: This study aims to analyze Al-Mukhlis Mosque as evidence of Indian-
Muslims important contribution to the history of Tebing Tinggi City. Data were
collected from the Religious Court documents that recorded the process of determining
the land and mosque waqf status and the nazir. Interviews were also conducted on this
ethnicity’s descendants who currently manage this mosque and through direct
observations. Reliable information about the mosque could be established as regard to
its history from the 1920s to the present day. Information on carlier dates was discarded
due to variation and lack of authenticity. The historical milestones of the mosque
consist of 1) the first waqfin 1920 by Kuti Kaka, 2) change of name from Keling to Al-
Mukhlis Mosque in 1950, 3) main restoration in 1978, 4) determination of waqf status
by the Tebing Tinggi Religious Court in 1986, and 5) a total renovation in 2014 which
birthed the present magnificent mosque. Al-Mukhlis Mosque is generally managed by
the Mosque Prosperity Agency appointed by the Ministry of Religious Affairs. The
mosque activities include worship, education, and gheral social activities. Finally, its
Indian identity remains valid due to the history and the presence of the Indian-Muslim
community as its organizer and funder. It is possible that the mosque can be the starting
point for the revival of the role of this ethnicity in the socio-religious history of the city.
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Introduction

Mosque has always been a landmark of the Islamic presence in every region,
which is important, specifically in its function as a house of worship. It also carry
out diverse functions, specifically in undeveloped surrounding Muslim communities
with inadequate social institutions,! the presence of a mosque structure is very
important as it depicts the historical evidence of Islamic civilization and its
numerous dimensions.” It is not only a symbol of piety, rather, it is also an essential
part of all aspects of Muslim life. Several preliminary studies stated the functions of
mosques in socio-religious terms,’ education,’ politics,” culture,® and vatious aspects
of the daily Muslim life.”

Mosque can also prove the process of Islamization in an area,” such as the
presence of Indian- Mu%hm ethnicity in North Sumatra. This region consists of
several 'Indian mosques,' with strong associations comprised of builders and
managers. Since time immemorial, Muslim and non-Muslim ethnic Indians have
been an essential part of the North Sumatran population.” Although smaller than
the non-Muslims, this ethnicity played an extraordinary historical role as an
1mpnrtqnt part of the elite of the Malay kingdoms of Deli and Serdang." This is also
in addition to their significant social, political, and economic roles to history and
Acchnese intellectuals during the Iskandar Muda era.!!

Historically, the Indian community established mosques in Medan,
Pematangsiantar, and Tebing Tinggi. However, those in Medan, namely Ghaudiyah,
Jamik, and Tajul Madras, are more well-known, as stated in."* Over the years, very
little atter@fn has been given to the Indian mosques in Pematangsiantar and Tebing
Tinggi."” The strength of the link between mosques and the cultural identity of
Indian-Muslim immigrants in Malaysian and Arabic contexts were analyzed in and.'

This study analyzes the important role played by the Al-Mukhlis Mosque,
formerly known as the Keling Mosque, in explaining the process of Indian-Muslim
entry into North Sumatra and their contribution to religious as well as social life.
Historically, this Mosque is close to the Ghaudiyah Mosque, the oldest Indian
Mosque in Medan. Al-Mukhlis Mosque is also an interesting structural edifice to
study due to its geographical position. Tebing Tinggi is located at the Sumatra Cross
Road, connecting North and West Sumatra. This route is also very dynamic because
it connects Medan City with the tourist area of Toba Lake, currently undergoing
massive development. The mosque has developed rapidly in recent times, exceeding
those of other Indian mosques in the province.

It also analyzes the Al-Mukhlis Mosque, focusing on the history and context
of its development, physical characteristics, and governance. Through these aspects,
it is clear that the Indian-Muslim plays an essential role in the socio-religious life of
Tebing Tinggi. Although this population is not as large as it was in the past, Al-
Mukhlis Mosque makes its participation visible with a possible increase in recent
times. This is motivated by their status as holders of endowments and contributors
to economic growth, primarily through Muhammad Abbas, the owner of an Indian
Restaurant.




Methodology

Similar to historical study, data were collected from three sources, namely
informants, documents, and observation at the site of Al-Mukhlis Mosque. The
main informant provided is Muhammad Abbas of Indian-Muslim descent, the
mosque's administrator. The most important source of documents is in the form of
a copy of the Tebing Tinggi Religious Court decision Number: PA-
b/8/PEN/544/85/86, which desctibes the mosque's condition in 1985 and records
several important events in the past through the witnesses presented in coutt. The
steps for managing data include determining the topic and its elements, identifying
and collecting data sources according to the three types mentioned above, evaluating
the quality of sources and their affordability, and understanding and interpreting the
sources and data obtained. This study follows the procedures and stages of data
processing th"lt are generally suggested in historical study methodology books
written by."

Results and Discussion
Indian-Muslims on Tebing Tinggi: Historical Sketch

Indian-Muslims living in North Sumatra generally admit that their ancestors
arrived in the area at the end of the 19th century. They were attracted by the
cconomic progress of this region, which was mainly driven by the development
of Dutch plantation companies. This historical analysis is similar to this ethnicity
found in Tebingffinggi, which was under the control of the Deli of the Padang
Kingdom from the end of the 19th century until the beginning of the 20th
century with partial independence between periods.'®

Apart from being plantation workers, Indian-Muslims also pursued a trading
profession. Some argue that the majority living in the province are traders and
not garden workers. Muhammad Abbas, a resident of this ethnicity’s descent,
attested to arriving at the city in 1984, about 44 years after his father, Jipian
Farid, relocated to the region. Their family hails from Kerala in the Malabar
region (Arabic, Malibar) of South India, which has close links with the
archipelago, in the context of bep the hometown of some this ethnicity
immigrants. The region's name plays an important role igfjthe scientific
genealogy of Nusantara Islam through a great scholar Ahmad Zayn al-Din ibn
“Abd al-/gg al-Malibari. One of the important works of this scholar-writer is
entitled “Fath al-Mu'in bi-Syarh Qurrat al-"Ayn bi-Muhimmat al-Din.” This
book is widely circulated by various Middle Eastern and local publishers in
Indonesia which available in Bahasa version.'” According to an expert, this is one
of the essential reference books in the study of Figh Syafiiyah in Indonesian
Islamic boarding schools." Muhammad Abbas is acquainted with several critical
Indian-Muslim figures in the city, such as Abdul Hamid, which currently is the
owner of the Malabar Shop on Ahmad Yani Street. Abdul Hamid was the son
of Muhammad Bawa, an earlier generation Indian in the country, who played an
essential role in constructing Al-Mukhlis Mosque.

Some Indian-Muslim immigrants returned to their hometowns in India
because they wete less successful in their overseas joutney. Others returned due
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to family reasons, as in the case of Kuti Kaka, the first waqf of Al-Mukhlis
Mosque. Another important reason was when the Indonesian government
carried out post-independence population restructuring as a sovereign state to
determine the certainty of everyone who resides in its territory. This policy
naturally has implications for many people of foreign nationality or descent.
According to Mr. Muhammad Idris and Mrs. Badrunnisa, ethnic Indians were
given two options. The firi7 was to become Indonesian citizens by processing
certain population documents, while the sewnd was to remain citizens of their
country of origin. This second choice led to the return of many Indian-Muslims
to their home country. Those who select to remain as Indian citizens were
allowed to live in the country after the mandatory completion of their
immigration documents. Furthermore, their rights also adjust to the provisions
as foreigners.

The general description obtained is that quantitatively, the number of Indian-
Muslim residents in the city was significant, which led to the creation of
Kampung Keling. However, this number has decreased over the years due to
reasons that have not been fully explained. Muhammad Abbas admits that at
this study period, the number of this ethnicity in the city was approximately 20
families. They have not stopped contributing to the overall growth of the
cconomy and religion. In fact, in recent years, their contribution has grown,
specifically through Al-Mukhlis Mosque and the Indian Restaurant on Ahmad
Yani Street. These two points have become a kind of historical representation
that will continue to show the contribution of this ethnicity to the city.

Mosque History

Al-Mukhlis Mosque, formetly known as Keling, is one of the oldest mosques
located in Tebing Tinggi. The oldest is Nur Addin, founded in 1856, during the
Padang Kingdom. The relatively clear historical data concerning Al-Mukhlis
Mosque only contains information from 1920. Although some oral information
circulates across generations, its accuracy is challenging to measure. Among the
relatively popular opinions is that the mosque complex was initially used for
Hindu worship before it was converted into a mosque. The owner handed over
the worship place to Muggns due to the unavailability of Hindu ancestry. Later,
a mosque was built on it, which was popularly known as Keling before the name
was changed to Al-Mukhlis Mosque. Abdurrahman Nasution, one of the
Mosque's administrators, was among those who held this information, which
has been circulated and quoted in several online articles, such as the one released
by the Sumut Pos newspaper on March 23" and the post of a blogger.”’

Muhammad Abbas firmly stated that the information was false. This is
indicated as follows:

No, no, this place was not ever a temple, rather it was in Kampung Keling,
adifferent location... because of the official website... it becomes a problem.
Al-Mukhlis Mosque was not considered a former temple due to the Waidor
case. This authentic data [the Religious Court document] is evidence to refute
that it was not a temple. ... However, in the past, the Mosque was re-shaped
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from the Indian building. At that time, the old people used lamps with a
multilevel model, which were generally made of brass due to lack of
electricity. Presently, the lamp is now considered a Hindu identity, while in
the real sense, it is not. In ancient times, mosques in India also used the same
type of lamp..... for lighting. Maybe in ancient times, there was such a [lamp]
[at Al-Mukhlis Mosque], and people assumed that it was a Hindu temple.

Abbas further stated that no one conveyed such information in the judicial
process of confirming the waqf status of mosque land at the Religious Courts
from 1985 to 1986. Meanwhile, in the judicial process, the opinions of witnesses
on the existence of the mosque were recorded. Some senior age people who
knew of the existence and past journey of the mosque refused to make
statements concerning Al-Mukhlis Mosque. However, it is definitely fortunate
for this study because Abbas handed over a copy of the Religious Court Decree
Number: PA-b/8/PEN/544/85/86. The authentic document contains the
explanations of the official witnesses who were summoned to court. Thercfore,
Abbas is looking for ways to change and straighten this information.

This problem is chfﬁcult to be solved completely, specifically due to the lack
of authentic historical sources on the origin of the mosque. The information
available is principally from secondary sources, with the official record of the
Religious Court having a certain formal advantage. The court was not intended
to examine the issue of the origin of waqf before it became a mosque.

The history of Al-Mukhlis Mosque started in 1920, as stated in Religious
Court Decree. In that year, an Indian-Muslim named Kuti Kaka donated a picce
of land and two houses located on JIn. Ahmad Yani intersection JIn. Sakti Lubis,
Pasar Baru Village, Padang Hulu Subdistrict, Tebing Tinggi City. The
construction of a mosque accompanied the endowment by Kuti Kaka with
support from Kapiten Keling. A Kapiten is a person appointed by the Dutch
government as a leader of an ethnic and its intermediary group.” The cost of
building the mosque came from donations from the surrounding Muslims,
specifically those of Indian and Arab descent. The contribution from the Indian-
Muslim community is much more significant than other groups, hence, the
mosque is commonly referred to as Keling Mosque.

A detailed architectural description of the first Al-Mukhlis Mosque building
has not been found. However, Abdurrahman Nasution, one of the M()ﬁ;quet;
administrators, stated that the first building used many "temple-like ornaments,’'
which was one of the reasons for the restoration in 1932 and 1936.

In 1950, the mosque was renovated again, and at this time, the manager was
Muhammad Bawa (b. 1904), the son of Kuti Kaka, who returned to India in the
1940s. There is no satisfactory specific explanation on the return of Kuti Kaka
to India because this practice often occurs among Indian immigrants. The local
Muslim community worked together to rebuild their mosque with the help of
Sutan Rahmad, the local village head at that time. Two houses were also built as
part of the Mosque's waqf. The most important thing from the restoration in
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1950 was the renaming of Keling Mosque to Al-Mukhlis, which is continuously
used presently.*

The decision to change the name of Keling Mosque to Al-Mukhlis in 1950
was intended to remove the bad stigma of the term Keling, which does not have
any bad connotation academically. The term refers to a Kalinga kingdom, which
was once victorious and very important in the history of southern India.
However, in the cultural process in the Malay world, the term Keling (black) is
perceived as demeaning and insulting; hence, it was later stigmatized among
Indians. Medan, a residential area of ethnic Indians on Jalan Zainul Arifin, was
renamed Kampung Madras in 2008, according to the community's requests.”
Keling still maintains that name presently, and the choice of a new name, Al-
Mukhlis Mosque, makes it more integrated with the custom of naming mosques
in the surrounding area. Al-Mukhlis, which means 'Sincere People', clearly has a
strong affinity with prayer as the main activity in the mosque. The highest
criterion of Islamic worship is sincerity, and in general, Indonesian Muslims do
not name mosques based on ethnicity or region because they represent more of
the qualities expected of Islamic worship, such as Al-Tkhlashiyah, Al-Tawwabin,
Istigamah, Bayt al-Rahman, Bayt al-Sujud, etc.

According to Abdurrahman Nasution, Al-Mukhlis Mosque was renovated in
1978, which emphasized on the architectural characteristics by providing a
dome on top of the building. In the context of the Malay world, the dome
attached to the Mosque is a strong architectural identity. It is already known and
became an essential part of the architecture in a broader context long before the
Islamic era.”

In line with the times, specifically the progress of Tebing Tinggi City, it is
necessary to emphasize the status of the Mosque's waqf. Therefore, Aidrus
Tajuddin ibn H. Muhammad Bawa [ibn Kuti Kaka], in 1985 and at the age of
32, applied to the Tebing Tinggi Religious Court. A petition copy of the Tebing
Tinggi Religious Court Decision Number: PA-b/8/PEN/544/85/86,
submitted on December 18, 1985, requested two things. The firsz is the
ratification and stipulation of waqf over a plot of land, a mosque, and two
houses on Jalan Ahmad Yani/Sakti Lubis, Pasar Baru Village, Padang Hulu
Subdistrict, Tebing Tinggi City. The second is the determination of the Petitioner
as Nazir of Waqf Land and Mosque.

Overall, Aidrus Tajuddin's application was approved and determined by the
Tebing Tinggi Religious Coutt. A copy of the related Decision contains the
following:

1. Granting the Petitioner's Application.

2. Stipulating that “Land and the Al-Mukhlis Mosque along with 2 houses
located at Sakti Lubis Sreet/A. Yani Steet No 38 Tebing Tinggi” are legal
“Wagf” from Indonesian citizens of Indian descent who are Muslims.

3. Determining the Petitioner (Aidrus Tajuddin) as a temporary “Nazzr” for
the waqf until the election of a new Nagir.

4. Charging the Petitioner to pay all costs incurred in this case for IDR
18.000.
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This stipulation was dated January 20, 1986, which coincided with 10 Jumadil
Awal 1400, after going through a trial led by Chief Judge Drs. A. Khatib Rasyid
with Member Judges: M. Ridwan Siregar, BA, Effendi Hasibuan and Substitute
Registrar Rusli Thamrin, BA.* The submission of the waqf determination to
the Religious Court conducted at the end of 1985 was a very strategic action for
the history of Al-Mukhlis Mosque. This is because getting an official
determination shows the manager's compliance with Islamic law related to wagqf.
Therefore, determining its status to the Religious Court is very anticipatory
towards potential problems. Aidrus Tajuddin as the administrator of Al-Mukhlis
Mosque, acted intelligently to secure its waqf. According to Syahputra and
Khalid (2020), several Muslim mosques have become objects of dispute due to
the absence of legal documents that support their status. The pattern of disputes
related to waqf and the motives involved vary.*

The judicial process and the determination of the waqf land status and nazir
of Al-Mukhlis Mosque took place rapidly. The Application and Determination
Letter are dated December 18, 1985, and January 10, 1986.7" This shows that
there are no disputes regarding the status of the inherent land and buildings.
The judicial process is entirely a determination established in 1986, and since
then, no one has disputed or challenged the determination until now. It can be
noted that Indonesia only passed a law on waqf through Law Number 41 of
2014, which also confirms the very good anticipation of Al-Mukhlis Mosque
manager.

The event can be viewed from several perspectives. Hgst, the development
of Tebing Tinggi City has made mosque land situated in the middle of the city
and close to the main road connecting the provinces more expensive. Second,
because of its position on the side of the causeway, the land contains an
enormous business potential and is attractive to various parties, specifically
businessmen with capital.

The legal status is a more solid basis for the development of Al-Mukhlis
Mosque. Over time, the need to rebuild the msque and improve its services to
the congregation arose. The mosque building also looked inferior compared to
other new majestic business buildings within the same environment. After
careful planning, the redevelopment process started in 2014, and during this
process, the entire »agfland was used as the mosque site. Therefore, the mosque
became wider and capable of serving the congregations in greater numbers. This
is important, considering the development of the Mosque's population and its
increasing popularity as a stopover place for travelers on the Medan-Toba Lake
route. Abbas also noted potential differences of opinion among Muslims
concerning the management of the two shophouses. However, incorporating
the two houses into a part of the mosque closes that potential.

The groundbreaking for this redevelopment was conducted by the Deputy

Mayor of Tebing Tinggi, H. Irham Taufik, and several other high-ranking
officials, namely Deputy Chief of Resort Police Zahrie, Chairman of Commerce
and Industry Chamber H.M. Daniel Sultan, and Head of the Religion Ministry
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H.M. Hasbie. The Chairman of the Development Cnmmjtteeafuhﬂmmﬂd
Abbas, explained that the estimated funds nceded were around IDR
1,500,000,000 (one billion five hundred million rupiahs). At the star@f the
construction, the Committee already had an initial fund of IDR 350,000,000
(three hundred and fifty million rupiah). During the construction stage, they
worked hard to collect funds from various donors, such as entrepreneurs of
Indian and Arab descent and Muslims in general. Abbas, an Indian restaurant
entreprencut, played a significant role in providing funds, both as a direct
contributor and liaison to other donors. The land area of 310 m? has been fully
developed from its previous state. Al-Mukhlis Mosque was renovated into a
wider and more comfortable structure in 2014,

Governance

The management of Al-Mukhlis Mosque experienced changes for centuries,
which were not recorded until 1986. However, important figures who
determined its management can reconstruct the unregistered historical data. At
the beginning of its establishment, Kuti Kaka acted as a central figure in the
management of the mosque as an institution 'owned' by the Muslim community.
Therefore, the Mosque Management in the early days needs to be carried out as
part of the socio-religious activities of the surrounding Muslims. For the
Indonesian context, the existence of a formal structure of the Mosque
Management is a recent practice, except for the case of the Royal Mosque.

When Kuti Kma decided to return to India in the 1940s, Muhammad Bawa
took over as the central figure in the management of Al-Mukhlis Mosque. It was
gathered that the 1950 restoration involved the local village head in the
interpretation and management of the mosque involved in the wider
community. The increasing number of parties involved and rise in economic
value increased the role of the mosque. It was later discovered that in the 1980s,
the manager of Al-Mukhlis Mosque was Aidrus Tajuddin, Muhammad Bawa's
son. This is true because Aidrus was the one who took the initiative to apply for
the determination of the Mosque's waqf status and, at the same time, was
determined a Nazir waqf, as recorded in the official documents of the Tebing
Tinggi Religious Court. There is no information on when the election of Nazir
was first carried out as mandated by the Religious Court.?

In Indonesia, improvements in mosque management started in the 1970s,
after going through previous discoursea which enabled adjustments. The
management structure is in accordance with the Office of the Ministry of
Religion provisions. In 2014 the structure consisted of a chairman, deputy

chairman, secretary, treasurer, da'wah section, development section, and




women's section. According to Abbas, only the chairman and treasurer are
assisted by the cleaning team.

Based on the statements of Abbas and Nasution, the operational funds were
obtained from Muslims living around the mosque and passers-by. In this
mosque, a special infaq tube is provided to make it easier for pilgrims. Its
strategic position and cleanliness have made it a favorite stopover for travelers.
Some of them also contributed to Al-Mukhlis Mosque. Muhammad Abbas, one
of the administrators and owner of the adjacent Indian Restaurant, pays
attention to the prosperity of the Mosque. When asked, the respondents refused
to mention the amount of the assistance because they are part of the Indian-

Muslim lineage who has been in charge of the mosque since the beginning.

Variety of Activities
Al-Mukhlis Mosque is used for several things, generally grouped into

worship, education, and social activities.

Warship Activities

The essential function is that it acts as a place of congregational prayer related
to Islamic teachings that strongly encourage its implementation. The statement
from the manager of Al-Mukhlis Mosque confirms that Muslims are mandated
to pray five times daily. The congregation of the mosque is the surrounding
community continues to get denser. Referring to the Central Statistics Agency
data for Tebing Tinggi City, the population around Al-Mukhlis Mosque, namely
Padang Hulu Sub-District, is predominantly Muslim with a growth rate of
1.94% in 2020-2021.* Abdurrahman explained that the number of worshipers
had grown significantly in recent years. The occupancy level of mosques varies.
For the Fajr, Zuhur, and Asr prayers, the congregation is usually around 40
people, and it is more crowded when the Maghrib and Isha pray.

The travelers are also an important part of the congregation due to their
position between Medan-Toba Lake and the highway. Based on the information
from the mosque manager, these travelers tend to stop at Maghrib and Isha on
Sundays while heading home after recreation around Toba Lake towards
Medan. Some deliberately depart in the afternoon to rest, pray Maghtib/Isha at
Al-Mukhlis Mosque, and then have dinner at an Indian Restaurant adjacent to
the Mosque. Thetéﬁre, with this position, Al-Mukhlis Mosque is not ever
closed, rather, it is open 24 hours a day, 7 days a week.

In addition to the five daily prayers, Al-Mukhlis Mosque also facilitates the
Friday prayers, which was the sole reason for its original design. It consists of a
mihrab and pulpit, which are deliberately elevated to make it easier for all
pilgrims to see and hear the sermon (&buibah). The mosque is also equipped with
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a good sound system, allowing worshipers to hear the sermon from all corners
of the prayer room on the 1st and 2nd floors. According to the manager, there
are approximately 100 congregations of Friday prayers from around the
mosque, other areas of the city and travelers. Based on observations, the
occupancy rate of Al-Mukhlis Mosque is quite high, with almost all parts filled
with worshipers during Friday prayers. This is because of the strategic position
of the mosque in addition to its clean and comfortable condition.

From the manager's explanation, the preachers (&batzh) came from around
the city. The mosque failed to strictly define the topic of the Friday sermon
strictly but left entirely to the choice of each preacher. Concerning religious
ideology, Abbas stated that their family had a Hanafiyah background, as was
common in Malabar society. However, the average community adheres to the
Shafii school, with the understanding of Syafiiyah dominating the religious
practice at Al-Mukhlis Mosque. The manager further stated that teaching a
controversial or distorted understanding is not justified.

In Ramadan, Al-Mukhlis Mosque facilitates tarawih prayers and becomes a
place of 1'tikaf with increased enthusiasm for giving alms. The mosque manages
infag, alms, and zakat fitrah distributed to the poor in the vicinity and the

Mosque's activities.

Educational Adtivities

According to Junaidi, one of the administrators, Al-Mukhlis Mosque manages
religious recitations popularly known as a majelis taklinm. Before the Covid-19
Pandemic, regular recitations were held every Saturday morning, filled with
Ustadz from around Tebing Tinggi, Ustaz Abuzul Khair and Ustaz Khair.
However, this routine has been suspended since the pandemic following the
government's directive on limiting activities that involve large numbers of
people. Itis also known that political matters are forbidden during the recitation.
The topics that are allowed to be discussed are limited to religious guidance
according to the correct understanding of the standard schools of Ablussunnah
Waljamaah. The management always ensures that the recitation material
presented is not a controversial and misguided sect-like Ahmadiyah and Shia.

Al-Mukhlis Mosque also manages an MDTA (Madrasah Diniyah Takimiliyah
Awaliyah) where the basics of Islamic religious knowledge are taught and
packaged into several subjects such as Quran Hadith, Arabic, Morals, Tawhid,
Jurisprudence (Figh), and Dates (fari&h). It operates from Monday to Friday and
is held on the second floor.
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Socal adivity

Al-Mukhlis Mosque opens 24 hours every day because many travelers stop at
the mosque to pray while relaxing. Its position on the track between Medan and
the Toba Caldera tourist area makes this mosque the right choice as a stopover.
The recent improvement in the condition of the mosque to be more spacious,
cleaner, tidier, beautiful and comfortable has triggered an increase in the number
of people.

The presence of an Indian Restaurant next to the Mosque also makes it a
more interesting stopover. It enables travelers to pray and rest while eating
Indian-style food. This restaurant itself has experienced rapid development in
recent years, despite being greatly affected by the pandemic. From a humble
shophouse about a decade ago, it has become three times more spacious and
more comfortable. The variety of menus offered is also growing with Abbas as
the owner and caretaker of the terrace of Al-Mukhlis Mosque. The position at
the eastern end of the Medan-Tebing Tinggi toll road also significantly attracts
many pedestrians to the mosque to pray, eat, and then continue their journey.
Theretfore, the journey scems to have ended because several tens of kilometers
to Medan feel closer to the operation of the Medan-Tebing Tinggi freeway since
2019.

The utilization of Al-Mukhlis Mosque refers to local customs, with the main
aim of prayer worship. However, its strategic position creates a stopover for
travelers and plays a significant role in settling community disputes.” This
further creates a symbiotic relationship between the mosque and the adjacent
Indian Restaurant. Both are mutually important factors for the successful

independence of the economic context of the mosque.

Conclusion

The pace of socio-religious progress has promoted the proper development of
Al-Mukhlis Mosque within a century in Tebing Tinggi City. Its services to pilgrims
continue to experience both quantitative and qualitative improvements with the
stability of the wagf status as the development foundation. Another very important
factor is the stability of the availability of managed funds, specifically supported by
Indian Restaurants. The presence of tourists is also a determining factor in the
prosperity of the mosque, both in the context of its occupancy and the economic
contribution.

The name Al-Mukhlis Mosque no longer indicates Indianness, but the
presence of the adjacent Indian Restaurant continues to maintain the Mosque's link
with the arrival of the Indian-Muslim community to theity since the late 19th
century. Although the remaining this ethnicity population is small, their contribution

to this city will continue to be maintained through the mosque. This is because the
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existing economic potential eliminates any obstacle for them to continue to increase
their contribution in the future. The Mosque is expected to be the center of the
revival of this ethnicity contribution to North Sumatra, as the same thing also

occurred in the long history of Islamic civilization.
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